
Parsha Perspicacities: Parshat Vayikra 

Vayikra – Keriyah and Dibur: 
How Moshe Overcame His Aversion to Fire 

 
It is hard to miss the double introduction to the Book of Vayikra: 
 

 ויקרא פרק א פסוק א ספר 
קְרָא רמֹשֶה  אֶל וַיִּ  אֵלָיו מֵאֹהֶל מוֹעֵד לֵאמֹר׃ ה'  וַיְדַבֵּ

He called to Moshe, and Hashem spoke to him from the Tent of Meeting, saying: 
 
Acknowledging the seemingly repetitious overture, Rashi explains: 
 

 א פסוק  אפרק  ויקראספר פירוש רש"י ל
קְרָא ים  לְכָל. מֹשֶה אֶל וַיִּ וּוּיִּ כָל צִּ ירוֹת וּלְּ כָל אֲמִּ רוֹת וּלְּ בְּ שָרֵת   ,דִּ אֲכֵי הַּ לְּ בָה, לָשוֹן שֶמַּ שוֹן חִּ יאָה, לְּ רִּ מָה קְּ קָדְּ

ר ין בוֹ, שֶנֶאֱמַּ שִּ מְּ תַּ שְּ יאֵי אֻמוֹת הָעוֹלָם "זֶה אֶל זֶה וְקָרָא" , מִּ בִּ נְּ י   ,)ישעיהו ו'(, אֲבָל לִּ שוֹן עֲרָאִּ לְּ לָה עֲלֵיהֶן בִּ גְּ נִּ
ר  אָה, שֶנֶאֱמַּ טֻמְּ קָר" ,וְּ עָם וַיִּ לְּ ים אֶל בִּ  .)במדבר כ"ג( "אֱלֹהִּ

He called to Moshe. Before every act of speaking, saying, and commanding (from Hashem 
to Moshe), there came a “calling.”  This is a term of love, a term which the Service Angels 
use, as it is said, “One (angel) calls to the other (angel).” But He (Hashem) reveals Himself 
to the non-Jewish prophets with a term of casualness and banality, as it is said, “G-d 
chanced upon Bil’am.” 
 
The point is universal and understandable. As much as we all complain about workplace 
meetings, we can acknowledge that it is more dignified to be invited to a meeting which has 
a pre-published agenda than to have a question thrust upon us in the hallway. Hashem 
shows His love for Moshe by arranging a meeting with him, rather than just “bumping into” 
him, as it were. 
 
The problem is that if the invocation of רָא קְּ בֵר with or without its accompanying) וַּיִּ דַּ   or וַּיְּ
 were meant to teach us that Hashem treats Moshe with formality and respect, this (וַּיאֹמֶר
lesson would not need to be taught more than once. It could either appear in every 
instance, or just once. Yet it appears exactly four times. This is an unusual number. Let’s  
examine these instances and see if an additional lesson emerges. 
 
Instance 1: The Burning Bush 

 ד-ספר שמות פרק ג פסוקים א
ג אֶת וּמֹשֶה הָיָה רֹעֶה אֶת )א( הַּ נְּ יָן וַּיִּ דְּ נוֹ כֹהֵן מִּ רוֹ חֹתְּ בָר וַּיָבאֹ אֶל  צאֹן יִּתְּ דְּ מִּ ר הַּ חַּ צאֹן אַּ ים   הַּ ר הָאֱלֹהִּ הַּ

ךְ )ב(   חֹרֵבָה׃  אַּ לְּ ת ה'וַּיֵרָא מַּ בַּ לַּ ש  אֵלָיו בְּ נֶה בֹעֵר  אֵּ סְּ נֵה הַּ הִּ א וְּ רְּ נֶה וַּיַּ סְּ תוֹךְ הַּ שמִּ נֶה אֵינֶנוּ אֻכָל בָאֵּ סְּ הַּ : )ג(  וְּ
אֶה אֶת  וַּיאֹמֶר מֹשֶה אָסֻרָה אֶרְּ דוּעַּ לאֹ נָא וְּ זֶה מַּ גָדֹל הַּ אֶה הַּ רְּ מַּ נֶה׃ הַּ סְּ ר הַּ עַּ בְּ א )ד(  יִּ רְּ אוֹת   ה'וַּיַּ רְּ י סָר לִּ כִּ

קְרָא נֶה קִּ אֵלָיו אֱלֹ וַיִּ סְּ תוֹךְ הַּ י  וַיאֹמֶרים מִּ נֵנִּ  : מֹשֶה מֹשֶה וַּיאֹמֶר הִּ
(1) Moshe was a shepherd of the sheep of his father-in-law Yitro, the priest of Midian. He 
led the sheep toward the desert, and he came to the mountain of G-d, to Chorev. (2) An 
angel of G-d appeared to him in an intense fire out of the bush. He saw, and behold, the 
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bush was on fire, but the bush was not consumed! (3) Moshe said, “I will turn and see this 
marvelous sight; why doesn’t the bush burn up?!” (4) G-d saw that he had turned to look, 
and G-d called to him from within the bush, and he said: “Moshe! Moshe!” He answered, 
“Here I am!” 
 
Instance 2: Moshe Ascending Har Sinai 

 כא -יחספר שמות פרק יט פסוק ג, 
ים  וּמֹשֶה עָלָה אֶל )ג(  קְרָאהָאֱלֹהִּ ן ה'אֵלָיו  וַיִּ רָאֵל׃  מִּ שְּ נֵי יִּ בְּ גֵיד לִּ בֵית יַּעֲקֹב וְּתַּ ר לְּ ...   הָהָר לֵאמֹר כֹה תאֹמַּ

ד עָלָיו )יח(  נֵי אֲשֶר יָרַּ פְּ ן כֻלּוֹ מִּ ינַּי עָשַּ ר סִּ הַּ שה' וְּ ד כׇּל בָאֵּ שָן וַּיֶחֱרַּ בְּ כִּ עֶשֶן הַּ ל עֲשָנוֹ כְּ אֹד  וַּיַּעַּ י  : )יט( הָהָר מְּ הִּ וַּיְּ
הָאֱלֹ בֵר וְּ דַּ אֹד מֹשֶה יְּ חָזֵק מְּ שֹפָר הוֹלֵךְ וְּ קוֹל׃ קִּ קוֹל הַּ ל ה'וַּיֵרֶד )כ( ים יַּעֲנֶנוּ בְּ ינַּי אֶל עַּ ר סִּ קְרָא ראֹש הָהָר  הַּ וַיִּ

מֹשֶה אֶל ה' ל מֹשֶה׃   לְּ סוּ אֶל  מֹשֶה רֵד הָעֵד בָעָם פֶן  אֶל ה' וַיאֹמֶר)כא( ראֹש הָהָר וַּיַּעַּ ל   ה' יֶהֶרְּ נָפַּ אוֹת וְּ רְּ לִּ
מֶנוּ רָב׃   מִּ

(3) Moshe went up to G-d. G-d called to him from the mountain, saying, “This shall you say 
to the house of Ya’akov and describe to the children of Israel.” … (18) Now Mt. Sinai was 
entirely smokey, for G-d had come down upon it in fire; the smoke rose like the smoke of an 
oven, and the whole mountain shook greatly. (19) The blare of the horn grew increasingly 
loud. Moshe spoke, and G-d answered him with a voice. (20) G-d came down upon Mt. 
Sinai, to the top of the mountain, and G-d called Moshe to the top of the mountain, and 
Moshe went up. (21) G-d said to Moshe, “Go down, warn the people not to break through to 
G-d to gaze, or many of them will fall.” 
 
Instance 3: The Ten Commandments 

 יז -ספר שמות פרק כד פסוק טז
בוֹד )טז(  כֹן כְּ שְּ ל ה' וַּיִּ ים  עַּ סֵהוּ הֶעָנָן שֵשֶת יָמִּ כַּ ינַּי וַּיְּ ר סִּ קְרָאהַּ תוֹךְ הֶעָנָן אֶל וַיִּ י מִּ יעִּ בִּ שְּ יוֹם הַּ  : )כ(מֹשֶה בַּ

בוֹד  אֵה כְּ רְּ ש ה'וּמַּ רָאֵל׃  כְאֵּ נֵי יִּשְּ עֵינֵי בְּ ראֹש הָהָר לְּ  אֹכֶלֶת בְּ
(16) The glory of G-d resided on Har Sinai, and it was covered by the cloud for six days. On 
the seventh day He called to Moses from inside the cloud. (17) The glory of G-d appeared 
like a consuming fire from the top of the mountain in the eyes of all of the Jews. 
 
Instance 4: Korbanot (Offerings) 

 ספר ויקרא פרק א פסוק א, ז
קְרָא)א(  רמֹשֶה  אֶל וַיִּ כֹהֵן ... )ז(   אֵלָיו מֵאֹהֶל מוֹעֵד לֵאמֹר׃ ה' וַיְדַבֵּ הֲרֹן הַּ נֵי אַּ נוּ בְּ נָתְּ ש וְּ ל אֵּ כוּ    עַּ עָרְּ בֵחַּ וְּ זְּ מִּ הַּ

ל ים עַּ ש עֵצִּ  ׃ הָאֵּ
(1) He called to Moshe, and Hashem spoke to him from the Tent of Meeting, saying: … (7) 
The sons of Aharon, the priest, will put fire on the altar and set up wood upon the fire. 
 

 פירוש רש"י לספר ויקרא פרק א פסוק ז 
ש… וְנָתְנוּ  יִּםל עַּ ף אַּ  .אֵּ שָמַּ ן הַּ י שֶהָאֵש יוֹרֶדֶת מִּ יוֹט ,פִּ הֶדְּ ן הַּ יא מִּ הָבִּ וָה לְּ צְּ  .מִּ

They will put … fire. Even though the fire comes down from Heaven, it is a commandment 
that it be brought by a human. 
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There is a clear commonality between the cases in which Moshe is called to, or invited by, 
Hashem: They all involve fire. But what is the significance of this connecting thread? 
 
There is a well-known Midrash (Shemot Rabbah 1:26) that as a baby, Moshe was tested to 
see whether he would reach for coal or a gold coin. By reaching for the coal (assisted by the 
angel Gavriel), his life was miraculously saved, but he was left with a speech impediment. 
This, according to the Midrash, is what is alluded to in Shemot 4:10:  י ים אָנֹכִּ בָרִּ יש דְּ י ... לאֹ אִּ   כִּ

ד  בַּ י כְּ ד לָשוֹן אָנֹכִּ בַּ פֶה וּכְּ  – “I am not a man of words … for I am heavy of mouth and heavy of 
speech.” Rashi does not quote this famous Midrash on those words in the Chumash or 
anywhere else. If Rashi takes this Midrash not as Peshat (the simple meaning of the Pasuk), 
then Moshe did not have a lifetime fear of fire to get past. This may be why Rashi 
universalizes this lesson in his comment with which this essay began, because it had 
nothing to do with fire. But if we take this Midrash as Peshat, then we can understand why 
the specific instances in which Hashem invites Moshe into conversation are those very 
times which involve fire. Knowing that Moshe will find these instances particularly 
triggering and unnerving, Hashem prefaces them with a special and loving invocation, 
letting him know that he should not worry despite his lifelong aversion to fire. 
 
One final point can be made regarding fire and Moshe. The first three plagues were all 
started by Aharon. (See Shemot 7:19-20, 8:1-2, and 8:12-13.) The fourth and fifth plagues 
were started by Hashem Himself. (See Shemot 8:20 and 9:6.) The sixth plague was started 
by Moshe and Aharon together. (See Shemot 9:8-10.) It was not until the seventh plague 
that we finally find a plague that Moshe started himself. And what is an outstanding 
characteristic of that plague? 
 

 כד -ספר שמות פרק ט פסוק כג
ל וַּיֵט מֹשֶה אֶת)כג(  טֵהוּ עַּ ם וַּ  מַּ יִּ שָמַּ ךְ  ה'הַּ הֲלַּ ן קֹלֹת וּבָרָד וַּתִּ ש נָתַּ טֵר  אֵּ צָה וַּיַּמְּ לה' אָרְּ ם׃  בָרָד עַּ רָיִּ צְּ   אֶרֶץ מִּ
תָ )כד(  יִּם מֵאָז הָיְּ רַּ צְּ ל־אֶרֶץ מִּ כׇּ אֹד אֲשֶר לאֹ־הָיָה כָמֹהוּ בְּ בָרָד כָבֵד מְּ תוֹךְ הַּ ת בְּ חַּ קַּ לַּ תְּ אֵש מִּ י בָרָד וְּ הִּ גוֹי׃ וַּיְּ  ה לְּ

(23) Moshe held out his staff over the sky, and G-d sent thunder and hail, and fire streamed 
down to the ground, as G-d rained down hail upon the land of Egypt. (24) The hail was very 
heavy – fire flashing inside the hail – the likes of which had not fallen on the land of Egypt 
for as long as it had been a nation. 
 
The emphasis on the fire inside the hail is very intriguing and unexpected. Nowhere else 
among the plagues do we find such a counterintuitive description of a plague. There was no 
water among the blood; there were no lions among the frogs. The story of the plagues is not 
a tale of opposites coexisting, but of one material at a time menacing the populace. 
Perhaps the fire was intended to teach a lesson not to the Egyptians, but to Moshe. For the 
very first plague that he brought to the world by himself, he needed to reach outside of his 
comfort zone – ל יִּם עַּ שָמַּ הַּ , over the sky – and attempt to grow past the limitation that had 
been placed on him by his youthful trauma. Although we do not find the word רָא קְּ  here, it וַּיִּ
is implied by Hashem’s inviting Moshe to take a step in the direction of growing past his 
ingrown anxiety. Only then can he proceed as the leader of a people with a lifetime of 
trauma to grow past before they can begin to be a free nation. 
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After the beginning of the Book of Vayikra, we never again find the term רָא קְּ  used by וַּיִּ
Hashem to call to Moshe, but the motif of fire is ever-present in the Mishkan. In the fire of 
the offerings, Moshe has found his fears ameliorated. Whatever reservations he may have 
held about being around fire vanish as the daily Tamid and Ketoret (incense) service rise to 
the sky in the Mishkan. 


